Kosalasamyutta 
Bondage

Now on that occasion a great mass of people had been put in bondage by King Pasenadi of Kosala—some with ropes, some with clogs, some with chains. Then, in the morning, a number of bhikkhus dressed ... and said to the Blessed One: "Here, venerable sir, a great mass of people have been put in bondage by King Pasenadi of Kosala, some with ropes, some with clogs, some with chains."

Then the Blessed One, having understood the meaning of this, on that occasion recited these verses:

a) 

‘‘Na taṃ daḷhaṃ bandhanamāhu dhīrā,

Yadāyasaṃ dārujaṃ pabbajañca;

Sārattarattā maṇikuṇḍalesu,

Puttesu dāresu ca yā apekkhā.

"That bond, the wise say, is not strong 

Made of iron, wood, or rope;

But infatuation with jewellery and earrings, 

Anxious concern for wives and children—
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b) 

‘‘Etaṃ daḷhaṃ bandhanamāhu dhīrā,

Ohārinaṃ sithilaṃ duppamuñcaṃ;

Etampi chetvāna paribbajanti,

Anapekkhino kāmasukhaṃ pahāyā’’ti.

This, the wise say, is the strong bond, 

Degrading, supple, hard to escape.

But even this they cut and wander forth, 

Unconcerned, having abandoned sensual pleasures.
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See pe Eng p288 Sinhala p267

Volition (1)

At Savatthi. "Bhikkhus, what one intends(ceteti), and what one plans(pakappeti), and whatever one has a tendency(anuseti) towards: this becomes a basis for the maintenance of consciousness. When there is a basis there is a support for the establishing of consciousness. When consciousness is established and has come to growth, there is the production of future renewed existence. When there is the production of future renewed existence, future birth, aging-and death, sorrow, lamentation, pain, displeasure, and despair come to be. Such is the origin of this whole mass of suffering.

"If, bhikkhus, one does not intend, and one does not plan, but one still has a tendency towards something, this becomes a basis for the maintenance of consciousness. When there is a basis, there is a support for the establishing of consciousness.... Such is the origin of this whole mass of suffering.
"But, bhikkhus, when one does not intend, and one does not plan, and one does not have a tendency towards anything, no basis exists for the maintenance of consciousness.  When there is no basis, there is no support for the establishing of consciousness. When consciousness is unestablished and does not come to growth, there is no production of future renewed existence. When there is no production of future renewed existence, future birth, aging-and-death, sorrow, lamentation, pain, displeasure, and despair cease. Such is the cessation of this whole mass of suffering.
Volition (2)

At Savatthi. "Bhikkhus, what one intends, and what one plans, and whatever one has a tendency towards: this becomes a basis for the maintenance of consciousness. When there is a basis, there is a support for the establishing of consciousness. When consciousness is established and has come to growth, there is a descent of name-and-form. With name-and-form as condition, the six sense bases [come to be]; with the six sense bases as condition, contact; with contact as condition, feeling ... craving ... clinging ... existence ... birth; with birth as condition, aging-and death, sorrow, lamentation, pain, displeasure, and despair come to be. Such is the origin of this whole mass of suffering.

"If, bhikkhus, one does not intend, and one does not plan, but one still has a tendency towards something, this becomes a basis for the maintenance of consciousness. When there is a basis, there is a support for the establishing of consciousness. When consciousness is established and has come to growth, there is a descent of name-and-form. With name-and-form as condition, the six sense bases [come to be] .... Such is the origin of this whole mass of suffering.

"But, bhikkhus, when one does not intend, and one does not plan, and one does not have a tendency towards anything, no basis exists for the maintenance of consciousness. When there is no basis, there is no support for the establishing of consciousness. When consciousness is unestablished and does not come to growth, there is no descent of name-and-form. With the cessation of name-and-form comes cessation of the six sense bases.... Such is the cessation of this whole mass of suffering."[image: image3.jpg]294 The Pitaka-Disclosure

902. [The Thread’s Meaning.]

[() First Paragraph of the Thread.] As to “what is chosen ”,
this is a condition * for bodily and verbal action. What is the
reason ? It is because what is chosen is choice, and that is called
“mind-action ”. That choice as action is the mental kind, and
that and the bodily and verbal kinds (see S.1ii,4) are the three
kinds of action demonstrated.

903. [Now] though the bodily action and the verbal action that one
instigates may [in themselves] be profitable, when one misappre-
hends them this is what is called * misapprehension of virbue and
duty ”.

904. “ Asserting ” * is the threefold determinations, namely those
consisting in merit, those consisting in demerit, and those consisting
in imperturbability (see S.ii,82). With those as condition,
consciousness : thus these are an “ object whereby consciousness
has a steadying-point ” (§ 78).

906. “ Any perception of beauty, [perception of permanence,]
perception of pleasure, and perception of self, is what is chosen.” 1

906. That consciousness passing on ! by means of form is steadied
with form as its object, with form as its standing-point (cf. S. iii, 53),
comes to growth, increase, and abundance through its being
infected with relishing : this is * asserting .2

907. When thus steadied in the steadying-points for consciousness,
the first generating [of consciousness] is an assuming by way of an
object ; that is what is called  chosen .

802/1 * Paccayo’ if correct, must begin the new sentence, which is corrupt :
Ba., Bb., Oy.: yam va for yam yi ; Cy.: cetayitam for cetasikam (first time).
It is intended to establish here the relationship of the three kinds of kamma and
the implication of all three by the word “ cetets " (“ cetayitam ") ; perhaps restore
as follows: ... vittharena. Paccayo’yam yam cetayitam kiyavicasikinam kam-
manam. Kim karapam ? cetayitam hi celand * manokamman ™ & vuccate. Yam
cetand-kammam imam cetasikam imam kayikadi ca vacasikan ca, imani tini kammani
nidditthani.

804/1 Read pakappana for sankappani ; see “ pakappeti” in toxt being treated.
805/1 Read cetayitam for cetasikam ().

808/1 For upaga in this sense see, e.g., M. ii, 262.

806/2 Read pakappana for sankappand.

907/1 Read cetayitam for cetasikam.
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908. [Then] any attachment, cleaving to, [on the part of] the
formless steadied thereon is what is called *“ asserted ”.*

909. Concern for agreeable forms that are agreeable and pleasing is
“ what is chosen . [For] ¢ Whatever one chooses > (§ 78 ; S. i, 65)
among the wished-for ? and agreeable is the Body-Tie of covetous-
ness,® and among those provocative * of resistance it is the Body-Tie
of ill will, . . . and so all four Body-Ties.

910. [219] This is cognizance’s first instance in the five strands of
sensual desires. When someone is & contemplator of gratification
therein [in those sensual desires] then owing to that choice of Em.~
many evil unprofitable ideas have parallel occurrence ? with his
cognizance. [For when] a person is bound by lust through mmumg._
desire as defilement ® he can be done with as [Mara] desires (cf. M. i,
156 f.). This is the “ asserting ” in [the case of the Flood of] Sensual
Desires, and so with all four Floods.

911. In so far as he abides associated with these sensual .mamwam.
with them kept in being (2),* cleaved to them, this is * choice .

912. In so far likewise as, when someone is not without lust, has a
propensity for loving, when any change and alteration arise for Eh.r
then with the sorrow and lamentation, pain, grief, and despair
[consequent thereon in him], that consciousness of his has uﬁ.p:.,w_
occurrence with pain? as the [thought-Jarising that what is

908/1 Read pakappitam for sankampitam. * Formless in this para. probably
refers to the last four categories.

909/1 Read cetayitam for cetasikam. . 3 s
909/2 Ba., Bb. : sattesu ; but better read ifthesu (cf. “ ittha kania manapi’ at,
e.g., M. i, 85).

909/3 Read abhijjha-kayagantho as one compound.

908/4 Read patighatthaniyesu for patighanusayesu (1).

910/1 Read Yaya cetaniy’assa (with Bb. and Cy.). ;

910/2 Rend cittanuparivattino for cittam arapavatiyo; see PTS. this p., 1. 11
(§912) : “ dukkhanuparivatis tam . e

910/3 Ba., Bb., Cy. : kilesakimehs for kusalakamehi (sic). ; ; 0 .
911/1 Bhavito seems wrong here (of. the Sutta phrase ‘ abhinandati abhivadati
ajjhosaya titthati’ at, e.g., M. i, 266).

912/1 Read tatha yam for tath’dyam. v

912/2 Read dukkhanuparivatti tam as two words, the first as an adjectival nom.
neuter compound qualifying véfiidnamn.
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